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spite of his doctrine of absolue Advaita, Sankara assigned a
place to worldly truth, which presupposes duality and con-
cedes Bhakti as a means to the higher end of knowledge.
The Bhagavatas of the Smarta sect take their stand on this
logic. But, actually, their life is guided by the ideals of
Karma and Bhakti, as is quite natural and human.
We shall now proceed to discuss the influence of Bhakti
on Jainism and discuss thereafter the influence of Jainism
on some of the faiths prevalent in Karnataka.   It should be
remembered here that we are concerned with the interaction
of the Bhakti movement and Jainism as they obtained in
Karnataka, a discussion of their form and feature in other
parts of India being outside our purview.   Strictly speak-
ing, Jainism is a religion of self-help in the matter of spiri-
tual progress leading to final emancipation,   But it is one
of the most striking changes in the Jaina faith in practice
that, in Karnataka, it came to be converted gradually from
ascetic rigour to devotional surrender.   The Jina Tlrthan-
kara, who is the emancipated soul, became, to the Jaina
devotee, a deity equivalent to Siva or Visnu of the Bhakti
cult.   He   was invoked   for   liberating   the   worshipper
from the shackles of Karma or the worries of life.   The
common masses in the Jaina community may have gone
further and believed Jina to be the creator and sustainer of
the universe, since it is natural that the most human urge
for accepting some God as creator and for offering prayers
to Him for personal redemption, should get the better of
that cold and logical denial of God as creator and saviour,
which characterises Jaina doctrine and which had its desired
effect at the early stage of its advent in the Kannada coun-
try.   Epigraphic evidence clearly reflects the working of